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Introduction 
 
The 2006, Desert Southwest Annual Conference directed the Conference Board of 
Church and Society to provide a way to study the issues we face concerning immigration. 
 
This study guide is a result of the work of the Conference Board of Church and Society 
and is provided as a tool to help facilitate discussions on the important issue of 
immigration.  It is a contentious issue that causes even us, as Christians, to find ourselves 
at odds over what our response should be as people called to be followers of Jesus Christ.  
This divisiveness has even made it hard to name the study.  Is it a discussion about 
“immigration” or about “illegal immigration”?  As one person in an original test group 
stated, “No one is against legal immigration; we are against illegal immigration.”  Can we 
distinguish between two separate issues, or are there overlapping topics of concern? 
 
We strongly encourage everyone to follow the guide, as it tries to set a context for 
discussing the issues of immigration in all of its contexts.  There will be a tendency for 
participants to want to jump right to sharing their feelings about immigration or illegal 
immigration.  However, our goal is to try to understand the issue from a Christian 
perspective. Thus it will benefit us greatly to look at the tenets of our faith first and see 
how these influence how we look at not only the issue of immigration, but all issues in 
our lives. 
 
The above suggestion leads to the second question which may arise from the title of this 
study. Why are we, as the church, having this discussion?  Many say that the church 
should keep its proverbial nose out of political issues.  It is with this question that the 
study begins. 
 
What are our responsibilities as Christians with regard to social justice 
issues?   
 
Some people believe that anything that has a political connotation should 
not be a part of our Christian concern, or at least not a part of our Christian 
dialogue. What do you think? 
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Immigration: 
A Theological Response 

 
The word theology is composed of two Greek words: theos, which means “God” and 
logos, which means “word”.  Logos means so much more than just what is written on a 
piece of paper or spoken.  In the very beginning of Scripture, in the Book of Genesis, we 
read God say “Let there be”, and there is.  In the beginning of the Gospel of John we read 
“the word became flesh and dwelt among us” (John 1:14).  And “all things were made 
through him” (John 1:3). 
 
Theology means “the words of God.” 
 
Word means bringing into being, being creative, and giving birth to what is. 
 
We give authority to Scripture, for we believe that God is communicating with us 
through the writings, the words of Scripture.  These words are to create something, to 
bring something into being. 
 
Yet, we know that there are many issues that are not addressed by Scripture: abortion, 
euthanasia, nuclear weapons, gun control, etc. 
 
So how do we theologize, how do we come to decisions about life in our 
world, especially when there may not be any specific reference to the issue 
in Scripture? 
 
The Wesley Quadrilateral 
 
Albert Outler coined the term “The Wesley Quadrilateral” to illustrate a process that John 
Wesley used to discern an authentic Christian response to contemporary personal and 
social issues.  The Wesley Quadrilateral contains four tools of discernment for 
theological reflection: scripture, tradition, experience, and reason. 
 
Scripture 
 
Scripture is where we always begin to seek understanding for our walk with God. 
 
Scripture tells the stories of how God and God’s people have interacted throughout 
history. 
 
Tradition 
 
Scripture has been used to support many issues, and at times has been used to support 
arguments on opposite sides of the same issues. 
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For example, scripture was used in the early to mid-nineteenth century to support slavery. 
 
Wesley stated that we can refer to all the years of Christian history where people in 
different times, in different cultures, in different contexts have sought to interpret the 
scriptures. 
 
Wesley encourages us to utilize this history, our Christian tradition, and heritage to see 
how others have approached scriptural understandings and have been the church. 
 
Experience 
 
Experience has undergone some transition in its place in the quadrilateral. 
 
The first understanding is connected to Wesley’s heartwarming experience at Aldersgate 
listening to Luther’s preface to his commentary on Romans.  Wesley wrote, “I felt my 
heart strangely warmed and I knew that my sins, even mine, were forgiven.” 
 
Wesley reminds us that often times God speaks to us through our hearts and our feelings.  
We know when we are expressing love, and when we feel like we are missing the mark.  
We can often intuit when we feel we are separated from God and God’s hopes and 
desires for us.  In that feeling, we become aware of our own sin. 
 
We all have our personal experiences that led to our understandings about life.  For 
Wesley, experience is to be understood from its corporate, or communal, nature.  1 John 
4:1 states, “Dear friends, do not believe every spirit, but test the spirits to see whether 
they are from God, because many false prophets have gone out into this world”.  Wesley 
was concerned that a person who did not have a community to test the spirits, to test their 
interpretations of their experience, could operate from personal misunderstanding. 
 
Again, this is important to us as we see the need for being in dialogue as a community not 
only about this issue of immigration, but on all issues that we seek to find understanding. 
 
We have the collective wisdom of all of our experiences, if we can come together with an 
open heart and an open mind to be in dialogue together. 
 
Reason 
 
As has been stated, “God gave us a brain and expects us to use it.” 
 
Ultimately the choices we make on any issue are still up to us. 
 
It can be uncomfortable knowing that we are ultimately responsible for what we hold as 
truth, but what a gift to know we are not alone in trying to find those truths. 
 
We have the word of God, the active presence of God’s Spirit, and each other to seek our 
understanding of issues we face now. 
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Using the Principles of the  
Wesleyan Quadrilateral 

 
SCRIPTURE 
 
Human beings 
 
“All are created in the image of God”. (Genesis 1:26) 
 
“God made us ‘a little less than God’.” (Psalm 8:3-5) 
 
Are there any distinctions being made as to race or ethnic background, or 
nationality? 
 
“Whoever does the will of God is my brother and sister and mother.” (Mark 3:31-35) 
 
“Just as you did it to one of the least of these who are members of my family, you did it 
to me.” (Matthew 25:31) 
 
So what do all of these passages say to us about who is important to God?  
What do they say about who is important to us? 
 
What does this say to us about how we place borders of separation between 
ourselves and others? 
 
Character of God 
 
“I will be who I will be; I will cause to be what I will cause to be”. (Exodus 3:13-14) 
 
What does this tell us about trying to define who God is and what God does 
too narrowly? 
 
“I have observed the misery of my people … and I have come down to deliver them…”  
(Exodus 3:7-8) 
 
What is it that motivates God into action? 
 
Psalm 136 is “a litany of celebration about God’s steadfast love”.  God “brought Israel 
out” from Egypt. (Psalm 136:11) 
 
How do you respond to some of what the Psalmist is thankful for? 
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“Those who love God must love their brothers and sisters also.”  (I John 4:21) 
 
“Be merciful, just as your Father is merciful.”  (Luke 6:36) 
 
Another legitimate translation of Luke is “be compassionate as God is compassionate”.  
To be compassionate biblically is to literally feel another person’s feelings in your guts.  
It is to enter into another person’s life so fully and completely that you understand it from 
their perspective. 
 
How does being compassionate transform how we see another person?  
How does it confront labels like “illegal immigrant?” 
 
Strangers, Sojourners, and Foreigners 
 
A sojourner occupies a place between that of a native-born and a foreigner.  His or her 
status and privilege come from the bond of hospitality. 
 
“You shall not oppress a resident alien; you know the heart of an alien, for you were 
aliens in the land of Egypt.” (Exodus 23:9) 
 
God “…loves the strangers, providing them with food and clothing.  You shall also love 
the stranger, for you were strangers in the land of Egypt.” (Deuteronomy 10:18-20) 
 
“Let mutual love continue.  Do not neglect to show hospitality to strangers, for by doing 
that some have entertained angels without knowing it.” (Hebrews 13:1-2) 
 
Read the parable of Good Samaritan. (Luke 10:25-37) 
 
How do we deal with passages where God calls Israel to wipe out entire 
nations, to not let there be intermarriages, and to keep a sense of purity in 
their faith and in their culture? (Ezra 10:6-17) 
 
Are these some of the same concerns in today’s discussions?  Do you believe 
that many people are afraid of simply losing what is familiar and safe as we 
see our ethnic and cultural diversity grow in our country? 
 
Justice 
 
How do we think of justice today?  As you read the following Scriptures, do 
today’s definitions of justice seem to fit the biblical understandings of 
justice? 
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“Seek justice, love kindness and walk humbly with God.” (Micah 6:8) 
“Seek justice, rescue the oppressed, defend the orphan, plead for the widow.” (Isaiah 
1:16-17) 
 
“But let justice roll down like waters, and righteousness like an ever-flowing stream.” 
(Amos 5:24) 
 
How does the biblical understanding of justice compare with our present 
day understandings? 
 
We are a nation of laws, and laws are important.  Without them, we would 
live in a state of anarchy. 
 
So how do we look at immigration as people who seek to live within the laws 
that guide us? 
 
What is the purpose of our laws? 
 
How does the biblical understanding of justice form the discussion about 
immigration for us as people of faith? 
 
Righteousness 
 
Righteousness pertains to God’s character and human conduct.  A righteous person 
characteristically invests in the community, showing special attentiveness to the poor and 
needy. 
Those who are faithful to God “…are gracious, merciful and righteous.  It is well with 
those who deal generously and lend, who conduct their affairs with justice … They have 
distributed freely, they have given to the poor…”  (Psalm 112:4-9) 
 
What does Psalm 112 say to us about the quality of our character and how it 
calls us to act? 
 
For those who were not faithful to God “did not have pity on their young people or 
compassion on their orphans and widows…” (Isaiah 9:17) 
 
What does this tell us about what the earth will look like when God is fully in 
charge? 
 
Rabbi Abraham Heschel states that God’s righteousness, God’s character, always 
supersedes God’s justice. 
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Walter Brueggemann says that “If righteousness represents the principle of benevolence, 
the will to act beneficently toward another person, then justice involves the norm of 
distributing such good intentions toward many in the society, not just a few.” 
 
Torah, which is usually defined as “The Law,” is actually the first five books of the 
Bible.  A better translation of the word is, “Teachings,” and the word literally suggests 
someone pointing his or her finger and saying, “Go this way.”  Torah is seen as a gift 
from God to the Hebrew people, which shows them how to live in “shalom”. 
 
Shalom is a word that we define as “peace,” but has a much deeper meaning.  It is a call 
not only to live in the absence of conflict, but to do all we can to bring the fullness of life 
to one another.  To live in shalom is to bring wholeness (holiness), harmony, economic 
security, and well-being to all.  The case can be made that it is a synonym for our 
understanding of “salvation.” 
 
What does this say to us about our human conduct as people of 
righteousness? 
 
In Exodus 32, we read how Moses comes down from Mount Sinai with the tablets 
containing the Ten Commandments. 
 
As he approaches the camp, he sees the people worshipping the Golden Calf, and 
destroys the tablets, losing the commandments as a guide for how the people should live 
their lives.  Moses may have destroyed the tablets because he realized that the people 
were not ready to receive them.  Perhaps Moses was afraid that the people would misuse 
the Commandments in their faith walk. 
 
Can our laws become idols that we follow?  Can our laws become the 
ultimate power while we lose the ability to understand that they are 
expressions of solutions designed by a group of people? 
 
Is this why God’s righteous character remains the bottom line for 
understanding our living of life?  Is it ultimately God that is the ultimate 
authority to living our faith, and does God respond in the most loving way in 
each situation? 
 
“The Spirit of the Lord is upon me, because he has anointed me to preach good news to 
the poor.  He has sent me to proclaim release to the captives and recovery of sight to the 
blind, to let the oppressed go free, to proclaim the year of the Lord’s favor.”  (Luke 4:16-
21) 
 
“This is my commandment, that you love one another as I have loved you.”  (John 15:12) 
 
“Blessed are the peacemakers, for they will be called children of God.”  (Matthew 5:9) 
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TRADITION 
 
Read the passage below from The Burning Heart showing that Wesley’s England faced 
tremendous social issues not unlike many we wrestle with today.  (The following quote 
was rewritten into present tense.) 
 
“It is a period of moral disorder . . . It does not seem open to serious doubt that the nation 
is on the verge of moral disintegration . . . The state of matrimony is as much ridiculed by 
our young ladies as it used to be our young men: in short both sexes have found the 
inconvenience of it . . . This moral laxity is fed by many of the amusements in vogue . . . 
It is one of the most unaccountable things in our age, that the lewdness of our theater 
should be so much complained of , so well exposed, and so redress . . . A greater mass of 
trash and rubbish never disgraced the press of any country than the ordinary novels that 
fill our libraries . . . The staple of our novel market is beyond imagination despicable . . . 
Insobriety is a vice from which no class is immune…The gambling craze is equally 
obsessive . . . The prisons are overcrowded, and tend to harden offenders than to reform 
them. Gangs roam the streets, often clashing with their rivals or assaulting unprotected 
citizens . . . This alarming and extensive lowering of moral standards stems from a prior 
indifference to the claims of the Christian faith . . . Vital Christianity is at a premium. The 
bulk of the populace fail to recognize its relevance . . . No age, since the founding and 
forming of the Christian Church in the world, was ever like, in open and avowed atheism, 
blasphemies and heresies, to the age we now live in . . . Indifference in the world is 
largely the result of passionlessness in the pulpit . . . It is against such a background that 
the evangelistic enterprise of John Wesley needs to be set.”  (Wood, Skevington: John 
Wesley: The Burning Heart. Grand Rapids: Eerdmans Publishing, 1967.) 
 
Do you agree with the assessment that many of our social ills and 
misunderstandings are a result of a lack of vital Christianity in our society? 
 
If you agree with the first premise, do you then agree that this lack of vital 
Christianity is the result of passionless preaching? 
 
What is the role and responsibility of pastors to the church? 
 
So how did this new group of Christians called Methodists respond to all of these 
challenges in their society?  Leading Wesleyan scholar Albert Outler shares these 
thoughts in his book, Evangelism in the Wesleyan Spirit. 
 
“From Methodist preaching, men and women heard about God’s high evaluation of their 
own human dignity – of love that motivated the Incarnation and accepted the Cross.  And 
then, in the weekly rounds of the Methodist societies, they experienced this special 
dignity in newly created circumstances, new experiences of peer-group equality-with real 
group involvement and actual social responsibility.” (Outler 30). 
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How important is it when we face justice issues that we first have a genuine 
sense of our own dignity and worth? 
 
Do you believe that valuing ourselves leads to an ability to more fully value 
others and the lives they live? 
 
Outler continues, “What we can now see in retrospect was revolutionary in actual fact 
and consequence.  Such men and women found themselves sloughing off their shackles 
of servility, and becoming the available leadership cadre for one of the most effective, 
least disruptive social revolutions on record.  They emerge as a new class-men and 
women with a new dignity conferred on them, not by birth or wealth or power, but by 
God and their Christian brethren.  And this gave economic and political muscle for a 
whole succession of significant social reforms (the trade union movement, prison reform, 
the abolition of slavery, etc.)  Halevy’s famous comment that Methodism saved England 
from the French Revolution missed the point almost altogether.  What the Revival did 
was to sponsor a very different kind of revolution.”  (Outler 30-31). 
 
Outler ends with this question:  “Do we still have one more revolution left within us?” 
 
Do we? What might it look like if we do? 
 
Let’s look at our Social Principles, as they represent over 90 years of tradition.  They can 
be found in the current United Methodist Book of Discipline.  
 

United Methodist Social Principles Preface 
 
The United Methodist Church has a long history of concern for social justice.  Its 
members have often taken forthright positions on controversial issues involving Christian 
principles.  Early Methodists expressed their opposition to the slave trade, to smuggling, 
and to the cruel treatment of prisoners. 
 
The Social Principles are a prayerful and thoughtful effort on the part of the General 
Conference to speak to the human issues in a contemporary world from a sound biblical 
and theological foundation as historically demonstrated in the United Methodist 
traditions.  They are a call to faithfulness and are intended to be instructive and 
persuasive in the best of the prophetic spirit; however, they are not church law.  The 
Social Principles are a call to all members of The United Methodist Church to a 
prayerful, studied dialogue of faith and practice.  (The Book of Discipline of the United 
Methodist Church, Part IV, “Social Principles,” The United Methodist Publishing House, 
2004, page 95) 
 
EXPERIENCE 
 
Have you ever talked with an illegal immigrant? 
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Have you ever visited the Maquiladoras? 
 
Have you ever done a Borderlinks tour? 
 
What are ways you can get to know an immigrant, legal or illegal, and hear 
their stories and understand what life is like from their perspective? 
 
Borderlinks Trip Reflection 
 
As a theologian stated, “There is no such thing as a vicarious faith in God”, for we must 
all have and individual relationship and our own experiences with God if we are to know 
God personally in our lives. The same is true for any experience we try to share with 
others.  We can have a powerful impact when we share our experiences, and we can 
encourage others to risk seeking the experience for themselves.  Recently, several 
members of the Conference Board of Church and Society took a Borderlinks trip to Altar, 
Mexico.  Altar was chosen because it is a major congregating point for migrants coming 
from southern Mexico and Central America to prepare for a trek across the desert into the 
United States.  We hope by reading this account that you will feel the challenge to have 
your own experience.  One can share informational facts, but it is harder to share the 
deeper truths that come with the first hand experiences of talking with people, seeing 
their faces, and hearing the emotions of their voices.  This, however, is what we will 
attempt to do in the sharing of our stories. 
 
Altar is 60 miles south of the border town of Sasabe, which is the migrants’ point of 
departure into the desert to head north.  We did not go to Sasabe as it was deemed too 
dangerous for us to travel there. Sasabe is now a major entry point for drug runners into 
the U.S. as well as the migrants.  In fact, the gang members, who fight each other for 
control of drug trafficking, add another hardship to the plight of the migrants.  The gangs 
will round up the migrants by force, and require them to follow some of the more well-
known routes across the desert as a large group, hence attracting the attention of the 
Border Patrol.  While the Border Patrol’s attention is focused upon the migrants, the drug 
runners will seize the opportunity to transport their drugs into the country via another 
route.  This is just another example in the long series of ways in which people are 
manipulated and used in their quest to seek new life. 
 
Our group was met by Poncho as we were welcomed into his home for lunch after a 5-
hour drive from Tucson to Altar.  Poncho became involved in migrant ministry after 
seeing so many people traveling through Altar as they journeyed toward the United 
States.  At one point around the year 2001, Altar had 1200 migrants coming into the 
community daily.  Today that figure has dropped to approximately 800.  Initially, Poncho 
got involved simply to meet the basic needs of the people he saw: water, the proper shoes 
and clothing to face the trek.  What he and others also discovered was that many coming 
from the southern reaches of the country had no understanding as to what the desert was 
like.  In response, Poncho and others began trying to help the migrants understand and 
prepare for what they were about to face in their journey. 
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This commitment to the migrant actually transformed the economics of the community.  
Poncho shared that one of the leading reasons why immigration north increased so 
dramatically was because of the North American Free Trade Agreement, NAFTA.  The 
Mexican government actually created some of the present economic hardships for their 
people through the NAFTA negotiation process.  For example, Mexico, which had been 
subsidizing farmers and agricultural products, ensuring a livable income, agreed that they 
would no longer do so.  This meant that the Mexican farmers’ prices, including prices on 
goods grown for export, would have to increase for them to make a livable return.  United 
States farmers, however, were not required to do the same.  This meant that American 
agricultural interests, including the corporate farms, were able to send subsidized 
products into Mexico.  This policy made it impossible for the small Mexican farms to 
compete.  One report noted that the Mexican farmer pre-NAFTA received $5 a bushel for 
corn, and after NAFTA subsidized American corn sold for $2.50 a bushel in Mexico, 
making it economically impossible for a Mexican farmer to survive.  Consequently, 
farmers needed to find work that would provide other sources of income.  Many traveled 
to urban areas seeking employment in factories.  Not everyone was able to find work, 
however, and for those who did, the wage of a factory worker in Mexico today is 
approximately $10-12 per day.  Living at a subsistence level in Mexico costs $18 per day. 
 
These conditions are found not only in Mexican owned factories, but also in U.S.-owned 
factories called Maquiladoras.  These facilities are built in the border towns, such as 
Nogales, utilizing cheap labor while enjoying the free trade agreement which requires no 
tariffs or fees to import the goods.  This is obviously a good thing for the American 
consumer, as it allows us to receive cheaper products in our stores. 
 
What does it mean that American policies and agreements create a lower 
standard of living for other people, and that these policies contribute to the 
present migration issue? 
 
Is there an issue of ethics in this present scenario? 
 
Is it ethical and moral for one group of people, or one nation to seek a 
higher standard of living at the expense of another group of people or 
another nation? 
 
If we answer “No,” what, then, is our responsibility as Christians? 
 
Seeing the real issue of drugs and gangs right at our border, does this not 
lend credence to the belief we must strengthen our borders and prevent 
crossings? 
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Does the focus on the migrant actually divert our attention from the real 
issues of border security and national security?  Do our leaders keep our 
attention on this issue so we do not question their inaction on such issues as 
port security and airport security? 
 
Poncho explained that Altar had also been an agricultural community, but because they 
were experiencing the same economic difficulties as the rest of those engaged in 
agriculture, they changed their economic focus to aiding the migrants. 
 
After several hours of dialogue and reflection with Poncho, we took a trip to the desert.  
This may not have been as important an experience for a group from Arizona to do as 
groups from other areas of the country, but it set an important context for the rest of our 
day.  First we were reminded that our country, directly after NAFTA was passed, began a 
policy of building fences in populated areas, discouraging crossings into this country.  
Poncho shared that the perception, believed by many in Mexico, was that it was beyond 
coincidence that the fences would be built at the same time NAFTA was passed.  The 
construction of these fences at that time implies that many already knew what the impact 
of NAFTA would be on the Mexican economy.  Secondly, it was our government’s 
policy that these fences would be a deterrent to migration in several ways.  First, there is 
the obvious fact that no one could cross at these traditional entry points.  The second 
rational for these fences was that it would force anyone wanting to enter the United States 
to do so by crossing in the more remote and dangerous stretches of desert.  This policy 
was passed knowing that people would die in the desert, but the theory was that after 
several deaths the people would see the hazards involved and would not attempt further 
crossings in those areas.  This obviously did not work as we have seen literally hundreds 
of deaths in the desert.  It was this policy that lead to the organization of groups such as 
Humane Borders and No More Deaths. 
 
Do you believe we have lost our moral underpinning as a nation when our 
leaders will formulate and embrace policies knowing that they will result in 
the deaths of human beings?  
 
What does this show other nations about our national character? 
 
What is our role as the church, when it comes to addressing these policies? 
 
Alex DeToqueville was a French Philosopher who came to this country to 
study this incredible experiment called America.  After observing us his 
comment was, “What makes America great is the fact that America is good.  
When America ceases being good, she will cease to be great.”  Are we on a 
journey to a loss of greatness?  Why or why not? 
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Knowing that labels and names have power and shape perceptions of 
reality, is it fair to look at migrants and instead of labeling them “illegal 
immigrants” re-name them “economic refugees”? 
 
Does the name “economic refugee” paint a more realistic picture of most 
migrants? 
 
What connotation does the name “illegal” illicit? 
 
What connotation does the name “refugee” illicit? 
 
After our trip to the desert, we visited a casa de huespedes, a hospitality house.  
Hospitality houses are inexpensive rooms provided to migrants for one to three nights as 
they make their preparations to cross the desert.  As we entered the courtyard of the 
rooms, we were an instant attraction.  Many migrants gathered around us as Poncho and 
our Borderlinks guide explained that we were representatives from the Desert Southwest 
Conference’s Board of Church and Society, and that we had come seeking to attain a 
better and more comprehensive understanding the migration issues.  What we 
experienced immediately were responses filled with anger.  The migrants could not 
understand why we, in the United States, would be so mean and hurtful toward them.  
They only wanted to come and be productive, helpful people in our country.  They could 
not understand why we would place the kind of restrictions and have the kind of attitudes 
that we did toward them.  We believe their deeper question was, and is, “Why would you 
treat us as less than people, and why would you cause us to place our lives at risk, when 
all we want to do is work and contribute to your country?” 
 
After 15-20 minutes much of the tension subsided, and we asked them to tell us a little 
about themselves and why they were making such a long and dangerous trek.  In nearly 
every case, the reason they were migrating was to earn enough money to provide their 
families with enough food and adequate shelter, to give those they loved a little higher 
quality of life.  As we listened we realized that they simply were trying to do for those 
they loved the same things we do for those in our hearts. 
 
One man was leaving a wife and six children behind.  There was a 14-year old girl, a 16-
year old girl and 16-year old boy as part of the group preparing to cross.  Several of us 
who had daughters that age became very quiet as we thought about our own daughters 
preparing to make this journey.  We asked if they planned to permanently live in the 
United States.  Approximately 90% of the group shook their heads and responded that 
they were only going for one to three years.  Poncho then reminded us that because of 
American policies and actions, many people who simply wanted to come and spend just 
enough time away from family to earn enough to live a better quality of life decided to 
stay because it was becoming so hard to make the crossings.  So, again, our policies are 
creating the very scenarios we are trying to prevent. 
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After about an hour of some very frank, very emotional conversations and the promise 
that we would take their stories back with us, we closed in prayer.  We prayed for the 
migrants and their safety, we prayed for an end to the policies that created the economic 
issues that diminished life, and we prayed for the families left behind without a father, 
mother, daughter, or son. 
 
What do you believe are the economic impacts of these migrants upon our 
economy? 
 
Do you believe we should revisit our policies in light of the fact that many 
people simply want to come to our country for limited periods of time to 
make enough money to bring a better quality of life to their families? 
 
How do we respond to people who want to know why we create and support 
policies that threaten the lives of others? 
 
After our visit to the hospitality house, we returned to Poncho’s home where we had 
some time to debrief before we went to spend the night with a host family.  It was a 
wonderful experience of receiving the grace and warmth of a people who are often 
portrayed so disparagingly in our country.  We were given dinner and breakfast, as well 
as a place to rest our bodies. 
 
The next morning we went to the plaza where the migrants gather for the day.  There are 
places to purchase a meal, shops to buy backpacks, shoes, water bottles, or anything else 
that may be needed for three days in the desert.  Our guide asked us if we wanted to ask 
anyone any questions, but we all agreed that this did not seem appropriate.  This 
gathering and these moments were not for us to share in with them.  It may seem strange, 
but it seemed like a sacred time as they made their preparations, not just physically, but 
also emotionally and maybe spiritually for their journey. 
 
We visited a mobile Red Cross unit that was parked about a block from the plaza.  The 
very first thing you see entering this unit is the infamous map that received so much press 
in our country.  We talked a little with the Red Cross EMT, who told us that many from 
the southern reaches of Mexico have no clue about the desert and the severity of its heat.  
They are all from an environment that has trees and streams, so the desert is an unknown 
climate.  Those who recruit them to make the journey are usually not honest with them 
not only about the desert, but also about the length of the trip both in miles and time.  
These maps do show where migrants can find water stations on the desert if they need 
them, but they also show all the places people have died making the crossing.  The maps 
show the real distance to population centers and how far you can expect to travel each 
day.  These maps are one of the first things Red Cross volunteers show the migrants in 
hopes of dissuading them from going, and preparing them if they decide to try.  When 
asked if many choose not to make the trek, the sad response was that very few turn 
around. 
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Our media and leaders told us that these maps were used as an aid and as 
encouragement to get people to migrate, yet we find the maps were created 
for just the opposite reasons.  Do you think we are at times misled or told 
untruths about the migrant issue? 
 
Does it surprise you that the migrants who may have been mislead still 
decide to make the trek even after they learn the reality of how dangerous it 
is? 
 
What might this tell us about the desperation of people and what they are 
willing to face for even a glimmer of hope? 
 
After our visit to the Red Cross we returned to the plaza and saw that the Roman Catholic 
Church had opened its doors.  It seemed very important to all of us to go and sit inside for 
awhile.  As we entered and found a pew to sit and reflect and pray, we saw several 
migrants kneeling at the altar in prayer to God.  This was indeed was one of the most 
emotional experiences of the trip for many of us.  One young man finished his prayer and 
turned to walk down the aisle to leave.  As he walked by, the tears on his face were very 
evident.  One could only wonder what he had lifted to God in this moment of preparation.  
Did he pray for strength as he faced this very anxious moment of crossing?  Did he pray 
for safety or for peace as he faced such an unknown future?  Did he pray for his family 
and those he loved that he would be separated from for possibly years?  Did he pray for 
an angel in his life to be a source of strength as he journeyed as that stranger into a 
strange land?  Did he pray for all of the above? 
 
Biblically, compassion means to enter into another person’s life so 
completely that you understand it from their perspective.  Luke 6:36 has 
Jesus challenge us “to be compassionate as God is compassionate”.  What 
does this tell us about the essential need to seek “experience” as we discern 
our faith understandings of life as Christians? 
 
How does the issue change or the context of a discussion change when you 
move from discussing a nebulous name to dialoguing about a person whose 
countenance is full of tears? 
 
How does the discussion become reframed when the person you are talking 
about is all of a sudden a child of God who you have experienced a moment 
of prayer with in the house of God? 
 
This account summarizes only the basics of the trip, yet it captures some of the most 
meaningful experiences.  There may be no more important aspect of the Wesleyan 
quadrilateral than experience and its effect upon us as we theologize on this or any topic.  
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It is what personalizes any situation for us and causes us to put a human face and 
framework at the heart of an issue. 
 
REASON 
 
To make sound judgments, we need to understand first what our scripture and tradition 
shares with us about God’s teachings.  These teachings set the parameters of the 
discussion.  Our experiences give us important, personal, relational information in 
helping us understand more fully what a loving response may be.  And to make the most 
reasonable response we can, we need to make sure we are utilizing facts and not myths.  
The table on the following pages contains some important facts that may be useful in 
forming your understandings and responses to the issue of immigration. 
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Myth Fact Source 

Immigrants 
don’t pay 
taxes. 

All immigrants pay taxes, whether income, 
property, sales, or other.  As far as income tax 
payments go, sources find that immigrants pay 
between $90 and $140 billion a year in federal, 
state and local taxes.  Even undocumented 
immigrants pay income taxes, as evidenced by the 
Social Security Administration’s “suspense file” 
(taxes that cannot be matched to workers’ names 
and social security numbers), which grew $20 
billion between 1990 and 1998. 

National 
Academy of 
Sciences, Cato 
Institute, Urban 
Institute, Social 
Security 
Administration 

Immigrants 
come here to 
take welfare. 

Immigrants come to work and reunite with family 
members.  Immigrant labor force participation is 
consistently higher than native born, and immigrant 
workers make up a larger share of the U.S. labor 
force (12.4%) than they do the U.S. population 
(11.5%).  Moreover, the ratio between immigrant 
use of public benefits and the amount of taxes they 
pay is consistently favorable to the U.S., unless the 
“study” was undertaken by an anti-immigrant 
group.  In one estimate, immigrants earn about 
$240 billion a year, pay about $90 billion a year in 
taxes, and use about $5 billion in public benefits.  
In another cut of the data, immigrant tax payments 
total $20 to $30 billion more than the amount of 
government services they use. 

American 
Immigration 
Lawyers 
Association, 
Urban Institute 

Immigrants 
send all their 
money back to 
their home 
countries. 

In addition to the consumer spending of immigrant 
households, immigrants and their businesses 
contribute $162 billion in tax revenue to U.S. 
federal, state, and local governments.  While it is 
true that immigrants remit billions of dollars a year 
to their home countries, this is one of the most 
targeted and effective forms of direct foreign 
investment. 

Cato Institute, 
Inter-American 
Development 
Bank 

 



 19

 

Myth Fact Source 

Immigrants 
take jobs and 
opportunity 
away from 
Americans. 

The largest wave of immigration to the U.S. 
since the early 1900s coincided with our 
lowest national unemployment rate and fastest 
economic growth.  Immigrant entrepreneurs 
create jobs for U.S. and foreign workers, and 
foreign-born students allow many U.S. 
graduate programs to keep their doors open.  
While there has been no comprehensive study 
done of immigrant-owner businesses, we have 
countless examples: in Silicon Valley, 
companies begun by Chinese and Indian 
immigrants generated more than $19.5 billion 
in sales and nearly 73,000 jobs in 2000. 

Brookings Institution 

Immigrants 
are a drain on 
the U.S. 
economy. 

During the 1990s, half of all new workers 
were foreign-born, filling gaps left by native-
born workers in both the high- and low-end 
skill levels of the spectrum.  Immigrants fill 
jobs in key sectors, start their own businesses, 
and contribute to a thriving economy.  The net 
benefit of immigration to the U.S. is nearly 
$10 billion annually.  As Alan Greenspan 
points out, 70% of immigrants arrive in prime 
working age.  That means we haven’t spent a 
penny on their education, yet they are 
transplanted into our workforce and will 
contribute $500 billion toward our social 
security system over the next 20 years. 

National Academy of 
Sciences, Center for 
Labor Market Studies 
at Northwestern 
University, Federal 
Reserve 

Immigrants 
don’t want to 
learn English 
or become 
Americans. 

Within ten years of arrival, more than 75% of 
immigrants speak English well; moreover, 
demand for English classes at the adult level 
far exceeds supply.  Greater than 33% of 
immigrants are naturalized citizens; given 
increased immigration in the 1900s, this figure 
will rise as more legal permanent residents 
become eligible for naturalization in the 
coming years.  The number of immigrants 
naturalizing spiked sharply after two events: 
enactment of immigration and welfare reform 
laws in 1996, and the terrorist attacks in 2001. 

National Immigration 
Forum, June 2003 
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Myth Fact Source 

Today’s 
immigrants are 
different than 
those of 100 
years ago. 

The percentage of the U.S. population that is 
foreign-born now stands at 11.5%; in the early 
20th century it was approximately 15%.  
Similar to today’s immigrants, those of 100 
years ago initially often settled in mono-ethnic 
neighborhoods, spoke their native languages, 
and built up newspapers and businesses that 
catered to their fellow émigrés.  They also 
experienced the same types of discrimination 
that today’s immigrants face, and integrated 
within American culture at a similar rate.  If 
we view history objectively, we remember 
that every new wave of immigrants has been 
met with suspicion and doubt and yet, 
ultimately, every past wave of immigrants has 
been vindicated and saluted. 

U.S. Census Bureau 

Most 
immigrants 
cross the 
border 
illegally. 

Around 75% have legal permanent 
(immigrant) visas; of the 25% that are 
undocumented, 40% overstayed temporary 
(non-immigrant) visas. 

INS Statistical 
Yearbook 

Weak U.S. 
border 
enforcement 
has lead to 
high 
undocumented 
immigration. 

From 1986 to 1998, the Border Patrol’s 
budget increased six-fold, and the number of 
agents stationed on our southwest border 
doubled to 8,500.  The Border Patrol also 
toughened its enforcement strategy, heavily 
fortifying typical urban entry points and 
pushing migrants into dangerous desert areas, 
in hopes of deterring crossings.  Instead, the 
undocumented immigrant population doubled 
in that time frame, to 8 million – despite the 
legalization of nearly 3 million immigrants 
after the enactment of the Immigration Reform 
and Control Act in 1986.  Insufficient legal 
avenues for immigrants to enter the U.S., 
compared with the number of jobs available to 
them, have created this current conundrum. 

Cato Institute 
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Myth Fact Source 

The war on 
terrorism can 
be won 
through 
immigration 
restrictions. 

No security expert since September 11th, 2001 
has said that restrictive immigration measures 
would have prevented the terrorist attacks – 
instead, the key is good use of good 
intelligence.  Most of the 9/11 hijackers were 
here on legal visas.  Since 9/11, the myriad of 
measures targeting immigrants in the name of 
national security have netted no terrorism 
prosecutions.  In fact, several of these 
measures could have the opposite effect and 
actually make us less safe, as targeted 
communities of immigrants are afraid to come 
forward with information. 

Newspaper articles, 
various security 
experts, and think 
tanks 

 

Summary of the Economic Impact of the Mexico-Arizona Relationship 
The following facts are from a study conducted by Thunderbird:  The American Graduate 
School of International Management.  Results of the study were published on May 2003 
in a report titled Economic Impact of the Mexico-Arizona Relationship.  The full report 
can be viewed online at: http://www.thunderbird.edu/faculty-research/research-
centers/econ-impact/ 
 
-2000 Census Immigrant Demographics: 

-25% of all Arizonans are Hispanic: 
-82% of Hispanics in AZ are of Mexican origin, and 44% of these are  

 immigrants 
- Of these immigrants, 61% are undocumented 

 
-In 2001 Mexican immigrants had an estimated $3.86 billion U.S. in purchasing power 

-Mexican immigrant estimated tax contributions in Arizona are approximately 
$356   million U.S. in 2001 

-Mexican immigrant cost to Arizona was $250 million U.S. in 2000 
- Fiscal surplus estimated at $106 million U.S. in 2001 

 
Mexican immigrants sent approximately $490 million U.S. back to Mexico as 
remittances from Arizona in 2002. Of this amount, local economies earned over $58 
million U.S. in fees and transactional costs. 
 
-Mexican immigrants spent approximately $1.5 billion U.S. in mortgages and rent during 
2001 in Arizona. 
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(It has been estimated that every dollar spent creates a ripple effect of $5 in the 
economy.) 
 
-76% of uncompensated hospital costs in Arizona border counties originate from 
uninsured, legal residents. Only 24% originates from undocumented immigrants. 
 
-In 2001 Mexican tourists brought close to $1.6 billion U.S. into the local economies of 
Arizona. Mexico received approximately $328 million U.S. from Arizona visitors. 
 
-The commerce and trade relationship between Mexico and Arizona generated over $8.1 
billion worth of commercial transactions. 
 
Do these statistics cause us to question some of the claims that illegal 
immigrants cost our government and tax payers? 
 
These statistics do not even address the money being paid into the Social Security System 
by immigrants that will never be collected, helping to extend SSI’s solvency. 
 
Based upon these statistics, what do you think would happen to the Arizona 
economy if some politicians get their way and send illegal immigrants back 
home? 
 

NAFTA AND THE ROOTS OF MIGRATION: 
 
Mexico was impoverished long before NAFTA took effect on January 1, 1994.  Since 
that time, real wages have declined by 20%, and the minimum wage has plunged by 50%.  
 
NAFTA is an agreement between the United States, Canada, and Mexico to reduce tariff 
and non-tariff barriers to trade and investment.  Its promoters promised that jobs would 
be created in all three countries and consumer prices would decease.  To sell the 
agreement in Mexico, President Carlos Salinas de Gortari declared that NAFTA would 
help make Mexico a “first world” country.  For Mexico, NAFTA has led to a dramatic 
rise in exports and imports, and has linked the Mexican and U.S. economies more than 
ever before.  U.S. investment in Mexico is up; worker productivity is up; exports are up.  
However, in Mexico, since NAFTA, the minimum wage is down, average manufacturing 
wages are down, the number of Mexicans fleeing poverty is up, prices paid to poor 
farmers are down, and industry-related pollution is up. 
 
Cheap imported corn from the United States has devastated poor farmers.  Although U.S. 
job losses are hard to calculate, by the early 2000s, half a million workers had qualified 
for a special NAFTA retraining program for workers who had lost their jobs because 
production had moved to Mexico or Canada.  As one Mexican think tank concludes, 
“NAFTA is an agreement that was designed by and for the transnational corporations and 
investors.  It has been a success for the large corporations and for wealthy individuals.” 
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Because of NAFTA, and the imported corn from the U.S., corn prices in Mexico 
plummeted over 45% just between 2001 and 2004.  As a result, two to three million jobs 
have disappeared in Mexico.  By 2005, Mexican agricultural production was half what it 
was before NAFTA. 
 
The idea of NAFTA was that Mexico, a third-world country, would bolster its economy 
by attracting and developing export industries, using what is present in abundance, 
namely cheap labor, land, and warm weather.  The intended outcome of NAFTA was to 
get rid of “inefficient” industry, like subsistence farming, welcoming multinational 
corporations like Wal-Mart and McDonald’s, and at the same time welcoming imports 
from abroad.  In theory, trade would grow and everyone would benefit; in practice, 
however, it did not work that way.  The large multi-national corporations paid below 
subsistence wages, thereby driving subsistence farmers, who had migrated to industrial 
areas in order to earn a living wage, to seek other means of providing for their 
families…namely migrating to the United States, which had its yeoman’s share of 
responsibility in creating the problem. 
 
It might well be said that the United States created the very conditions that have forced 
Mexicans to leave their own country.  At the same time we prevent them from entering 
the very country that has forced them to migrate. 
 
NAFTA has been defined by media activist and scholar Robert McChesney, writing in 
Monthly Review, as “Neo-liberalism,” the core of which revolves around privatization, 
deregulation, and advancement of the so-called “free market” over the public sector and 
the common good.  McChesney described “Neo-liberalism” as the defining economic 
paradigm of our age.  “It refers to the policies and processes whereby a relative handful 
of private interests are permitted to control as much as possible of social life in order to 
maximize their personal profit.”  (Bigelow, Bill, The Line Between Us: Teaching About 
the Border and Mexican Immigration, Rethinking Schools, Ltd, 2006, page 8) 
 
The main points of “Neo-liberalism” include: 
 

• The rule of the market: liberating “free” enterprise or private enterprise from any 
bonds imposed by the government, no matter how much social damage this 
causes. 

 
• Cutting expenditures for social services like education and health care, thereby 

reducing the safety net for the poor. 
 

• Deregulation: reducing government regulation of everything that could diminish 
profits, including environmental protections and workplace safety. 

 
• Privatization: selling state-owned enterprises, goods and services to private 

investors. 
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• Eliminating the concept of “the public good” or “community” and replacing it 
with “individual responsibility”. 

 
This pressures the poorest people to find solutions to their lack of health care, education, 
and social security all by themselves—then, if they fail, labeling them “lazy.” (Bigelow, 
page 20) 

 
OPERATION GATEKEEPER 

 
“Operation Gatekeeper” began in 1994 as an attempt to seal the San Diego sector of the 
U.S. –Mexico border.  In addition, construction of three fences began between Mexico 
and the United States, with stadium lighting illuminating the arid zone between fences.  
Operation Gatekeeper “worked,” but it pushed migrant out of urban areas into remote 
desert areas where they are more likely to die. In the first ten years of Operation 
Gatekeeper, more than 3,200 people have died trying to enter the United States from 
Mexico.  The number of crossings and the number of deaths continues to increase as 
border security increases. 
 

FOUR POLICY PROPOSALS 
 
Discuss each proposal from your personal perspective, and draw on any first hand 
experiences you have had relating to each. 
 
1. Prohibit public schools from admitting students who are not legal residents of the 
United States.  Prohibit individuals who are not living here legally from accessing 
publicly provided medical or other services. 
 
2. Extend the wall between Mexico and the United States to cover the entire border. 
 
3. End Operation Gatekeeper.  Legalize immigration from Mexico. 
 
4. Abolish NAFTA.  Aid the poor in Mexico using funding from Operation Gatekeeper. 
 
Should any of these proposals be adopted? 
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Resources for Theological Reflection 
 
The following are additional examples of other theological reflections and responses.  As 
you read them, consider how they compare to your theological reflection thus far. 
 

FAITH-BASED PRINCIPLES ON  
MIGRATION/IMMIGRATION ISSUES 

 
The following common principles or affirmations emerge from our respective faith 
traditions and teachings, and may serve to guide our thinking and action around migration 
and immigration issues: 
 
I. All persons have the right to find opportunities that will allow them to live in 
dignity in their homeland. 
All persons have the right to find in their own countries the economic, political, religious, 
and social opportunities to live in dignity, provide for their families, and achieve a full 
life through the use of the gifts bestowed upon them. 
 
II. Persons have the right to migrate to support themselves and their families if they 
are unable to do so in their own countries. 
Our traditions recognize that all the goods of the earth belong to all people.  When 
persons cannot find employment in their country of origin to support themselves and their 
families, they have a right to migrate elsewhere to find work in order to survive.  Our 
traditions also recognize the right of sovereign nations to control their territories and 
impose reasonable limits on immigration.  In the current conditions of widespread global 
poverty and persecution, however, the more powerful economic nations, which have the 
ability to protect and feed their own residents, have an obligation to accommodate 
migration flows whenever possible. 
 
III. Those fleeing violence and persecution should be afforded protection. 
Those who flee wars and persecution, as many people from our own faith traditions have 
been forced to do throughout history, should be protected by the global community.  This 
requires that migrants be allowed to claim refugee status without incarceration and to 
have their asylum claims fully considered by a competent authority. 
 
IV. The human dignity and human rights of all migrants should be respected. 
Regardless of their legal status, migrants, like all persons, possess inherent human dignity 
that should be respected.  As such, they must not be subjected to punitive laws and harsh 
treatment from enforcement officers in the receiving or transit countries, nor to 
exploitation by employers.  We must seek policies to safeguard the rights and inherent 
dignity of all migrants, particularly the undocumented, including their rights as workers. 



 26

V. Family unity among migrant and immigrant families should be protected and 
upheld. 
Our faith traditions are also deeply rooted in the sanctity of the family.  As such, we are 
concerned that all efforts be made to allow immigrants to be reunited with their families 
in a safe and legal manner. 
 
VI. Our traditions call on us to welcome the stranger among us. 
All of our faith traditions and teachings promote hospitality toward the migrant, the 
refugees, and the exiled in our communities. 
 
March 18, 2004: Multi-Faith Border Conference, Tucson, AZ 
April 19, 2004: Arizona Interfaith Network Convocation on Immigration, Phoenix, AZ 
 
Reverend William W. Dew, Jr., Bishop of the Southwest Annual Conference of the United 
Methodist Church; Reverend Michael V. Neils, Bishop of the Grand Canyon Synod of the 
Evangelical Lutheran Church in America; Reverend Cally Rogers-Witte, Southwest 
Conference of the United Church of Christ; Rabbi Andrew Straus; Reverend Canon Kirk 
S. Smith, Coadjutor-Elect of the Arizona Episcopal Church; Reverend Gerald Kicanas, 
Roman Catholic Bishop of the Diocese of Tucson; Reverend Thomas Olmsted, Roman 
Catholic Bishop of the Diocese of Phoenix and Reverend Jan Flaaten, Executive Director 
of the Arizona Ecumenical Council. 
 

FAITH-BASED POLICY RECOMMENDATIONS FOR 
IMMIGRATION REFORM 

 
Preamble: We come together as communities of faith and people of conscience to 
express our concern and sadness over the continued death of hundreds of migrants 
attempting to cross the U.S. - Mexico border each year.  We believe that such death and 
suffering diminish us all.  We share a faith and a moral imperative that transcends 
borders, celebrates the contributions immigrant peoples bring, and compels us to build 
relationships that are grounded in justice and love.  As religious leaders from numerous 
and diverse faith traditions, we set forth the following principles by which immigration 
policy is to be comprehensively reformed, which we believe will significantly reduce, if 
not eliminate, deaths in the desert borderlands. 
 
1. Current border enforcement strategy is a failed policy that must be re-evaluated. 
Since 1998, more than 2000 migrants - men, women, and children - have lost their lives 
in the deserts of the U.S. - Mexico borderlands, trying to make their way into the United 
States.  These tragic and unnecessary deaths must stop.  The border blockade strategy at 
the U.S. - Mexico border drives migrants into remote desert regions and has failed to 
stem the flow of immigrants into the United States.  Indeed, border control strategy has 
never successfully stemmed the flow of immigrants at any time in United States history.  
We recognize the right of all nations to control their borders, but enforcement measures 
must be applied proportionately and humanely. 
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2. The status of undocumented persons currently living in the U.S. must be 
addressed. Workers and their families currently living in the U.S. must have access to a 
program of legalization that offers paths to permanent residency and eventual citizenship 
for workers and their families.  Legalizing the undocumented workforce helps stabilize 
that workforce as well as their families.  A stable workforce strengthens the country. 
 
3. Family unity and reunification must be the cornerstone of the U.S. immigration 
system. Migrants enter the United States either to find work, to escape war or 
persecution, or to reunite with family members.  Families must be allowed to reunite 
legally and in a timely manner as well as to immigrate together as a unit. 
 
4. An employment-focused immigration program must allow workers and their 
families to enter the U.S. to live and work in a safe, legal, orderly, and humane 
manner through recognized ports of entry.  International workers’ rights must be 
recognized and honored in ways that protect the basic right to organize and collectively 
bargain, job portability, easy and safe travel between the U.S. and homelands, achievable 
and verifiable paths to residency, and a basic human right of mobility. 
 
5. Immigration policy must recognize that root causes of migration lie in 
environmental, economic, and trade inequities.  Experiences of Mexico and countries 
further south demonstrate that current trade and aid strategies deeply and negatively 
impact workers, their families, and the environments in migrants’ homelands.  This is 
forcing a quest-for-survival based migration of unparalleled proportions.  Trade 
agreements must be negotiated in ways that build mutual and just international 
relationships.  Such agreements must be designed to meet the needs of the present 
without compromising future generations’ abilities to meet their needs.  New strategies 
must include incentives for the public and private sectors to invest in economically and 
environmentally sustainable development in the sending communities. 
 
March 18, 2004: Multi-Faith Border Conference, Tucson, AZ 
April 19, 2004: Arizona Interfaith Network Convocation on Immigration, Phoenix, AZ 
 
How do the previous initiatives harmonize or conflict with current U. S. 
immigration policy? 
 
How do the previous initiatives harmonize or conflict with the United 
Methodist Church? 
 
Please refer to the 2004 edition of the Book of Resolutions, pages 118-119, and 264-267. 
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Your Response 
 
You have studied hard and have made some reasonable decisions about immigration 
based upon your understandings of God’s direction from scripture and the collective 
wisdom of our denomination and other faith communities.  You are ready to write your 
congressional representatives and suggest to them a reasonable immigration policy, 
which would represent a just and loving approach. 
 
What do you suggest? 
 
There are many who have not had the opportunity you have to research their thoughts and 
opinions on the issue of immigration.  Sadly, we see many proposals or overhear many 
attitudes that do not always represent our faith perspectives on the issue. 
 
How should the church and each of us respond to the present climate, in the 
following categories? 
 

• Legal? 
 

• Economic? 
 

• Human Rights? 
 

• Other Categories? 
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The Love Resolution 
 
This resolution is biblically based and seeks to be faithful to our call as Disciples of 
Christ.  As you read the resolution, are there passages of scripture that you believe are 
missing that point the church in a different way? 
 
Whereas: Jesus gave us the Great Commandment, “You shall love the Lord your God 
with all your heart, and with all your soul, and with all your mind.  This is the greatest 
and first commandment.  And a second is like it: You shall love your neighbor as you 
love yourself.  On these two commandments hang all the LAW and the prophets” 
(Matthew 22:37-40). 
 
Whereas: Torah, the law, is understood by the Jewish people to be “a living encounter 
with God allowing God to be known and felt and continues to be God’s love letter to 
God’s children” (Aaron 26-27). 
 
Whereas: God is at work in all aspects of life-social, economic, political, and military-
issues of moral accountability will regularly surface (Birch 260). 
 
Whereas: Prophets proclaimed and interpreted their understandings of Torah 
requirements for different generations of Israelites, especially at critical moments in its 
history. 
 
Whereas: Prophets were seen to be the word of God to the people of God, and that the 
greatest crisis in Israel would be to lose the word to lead and guide them in their lives.  
“They shall wander from sea to sea, and from north to east; they shall run to and fro, 
seeking word of the Lord, but they shall not find it.” (Amos 8:12). 
 
Whereas: I John 4:7-8 says, “Beloved, let us love one another, because love is from God; 
everyone who loves is born of God and knows God.  Whoever does not love does not 
know God, for God is love” (NRSV). 
 
Whereas: This love that Jesus calls us to is not just for those who love us, but Jesus in 
Luke teaches, “Love your enemies, do good to those who hate you, bless those who curse 
you, pray for those who abuse you. . . .Be merciful, just as your Father is merciful” (Luke 
6:27, 36 NRSV). 
 
Whereas: I Corinthians 13:1-13 gives us a good starting place to understand what it 
means to live in love (agape). “…Faith, hope and love abide … And the greatest of these 
is love” (Verse 13 NRSV). 
 
Whereas: Jesus says in John 15:11-12 “I have said these things to you so that my joy 
may be in you, and your joy may be complete.  This is my commandment, that you love 
one another as I have loved you” (NRSV). 
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Whereas: Matthew 25:31-45 tells us that our love of Christ is manifested in how we 
respond to the deepest needs of the poor and powerless, those who are the most 
vulnerable, and most often affected by the social, economic, and political issues of the 
age. “’Truly I tell you, just as you did it to one of the least of these who are members of 
my family, you did it to me’” (NRSV). 
 
And whereas: The founder of our denomination, John Wesley, calls us to strive toward 
perfection, meaning striving toward becoming the most loving people we can become. 
 
Therefore be it resolved: That the church, as the presence of God in creation, is called to 
keep this prophetic witness alive trying to provide moral accountability to our society as 
we seek to be a witness to God’s loving desires for all of God’s children in our 
communities, nation and around the world. 
 
Be it further resolved: That since love is the basis of all we are called to be and do, 
every church study I Corinthians 13:1-13 and the biblical understandings of agape. 
 
And be it further resolved: That every resolution that comes before our Annual 
Conference that deals with a social, covenantal, and biblical issue show how the 
resolution is an expression of love to the lives of those the resolution addresses. 
 
Works Cited: 
 
Aaron, Rabbi David. Inviting God In: Celebrating the Soul-Meaning of the Jewish Holy 
Days. Boston: Trumpeter, 2006. 
 
Birch, Bruce C., Walter Brueggemann, Terrence E. Fretheim, David Petersen. A 
Theological Introduction to the Old Testament. Nashville: Abingdon Press, 1999. 
 
Even though this resolution is written for our actions as a Conference, could 
the same premises be utilized in the local church as you seek direction for 
your own goals? 
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Prayer for Migrants (from Altar, Mexico): 
 

Heart of Jesus, 
Full of love and compassion, 

I want to pray to you 
On behalf of my brother and sister migrants. 

Have mercy on them and protect them 
Because they suffer mistreatment and humiliations. 

On their journey, they are seen by the majority as dangerous, 
And marginalized for being foreigners. 

Grant that we respect them and value their dignity. 
Touch with your goodness the hearts of so many that we see pass. 

Care for their families until they return to their homes, 
Not with a broken heart, but with their hopes fulfilled. 

Amen. 
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